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הזמנה לחתונת כ"ק אדמו"ר

הר"ד פאטאשניק קיבל הזמנה לחתונת כ"ק אדמו"ר בהיותו כבר תושב ארה"ב .ותמה,
מפני מה שלח לו כ"ק אדמו"ר מוהריי"צ הזמנה בשעה שאין באפשרותו להשתתף
בהשמחה ,ומה תועלת יש בזה .והסיק מזה ,שכוונת קדשו היא שיפעול על מתפללי
ביהכ"נ שלו להתנדב מתנה מתאימה .על כן ,מחק שמו מן המכ' וכתב את שם ביהכ"נ
במקומו ,והראהו להמתפללים ,ואכן עי"ז שלחו סכום מכובד כדורון דרשה.
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a year, but so much holier is your wedding day as it comes only
once in your life. You shall remember the few words which you will
hear now all your life: The ( חופהcanopy) represents the home, the
house you propose to build for yoursel[ves]. A home is made up of
four corners. These four poles of the ( חופהcanopy) represent the
four corners of your home, if you wish to make your home happy
you must take in our L-rd in Heaven as your mutual partner. Let the
Law of Moses be the star of your family life. Build your family on
morality, holiness and according to our holy “Torah”. As the חתן
(bridegroom) said to his ( כלהbride): “Behold you are consecrated
to me by this ring according to the Law of Moses and Israel”. My
dear friends, you are about to launch your ship in the deep Ocean
of Life. Pray to H., our Father in Heaven, that the weather shall be
good and quiet, let health, prosperity, happiness, love and peace
be in your home, amen.
Source: Manuscript (reproduced below).
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Zaidy Pattashnick

Rabbi Dovid Pattashnick z”l arrived in America in 5671 (1911) at
about age 20. He soon settled in Baltimore, Maryland, where he
married Chana (née Rochkind). America was then a veritable
spiritual desert, and as a rabbi and a shochet, he took an active part
in the battle for Yiddishkeit. In particular, he was a devoted follower
of the Frierdikker Rebbe, raising money for him, assisting in the
arrangements for his visit to Baltimore in 5690 (1930). The
Frierdikker Rebbe later said that Baltimore was one of the places
he was most warmly received. He served as rabbi of the Agudas
Achim Anshei Chernigov shul. He passed away 19 Adar 5735
(1975).

The Readdressed Invitation
In 5689 (1928), Zaidy Pattashnick received
an invitation to the Rebbe’s wedding in
Warsaw. He was quite puzzled to receive it
and began to think to himself; the Frierdikker
Rebbe was surely aware that he would not be
able to travel across the Atlantic to attend,
what purpose did this invitation serve?
Dedicated chossid that he was, he concluded
that it must be in order to give his
congregation the great merit of participating
from afar, by giving a respectable gift. He
promptly crossed out his own name and
readdressed it to his shul board, who did in
fact send a sizeable sum in honour of the
wedding.
Sources: Zaidy Kasriel Kastel, original invitation (pictured above).

A Speech For a Chuppah
My dear bride and bridegroom! This hour of your standing under
the ( חופהcanopy) is the holiest and the most important of your lives.
The day of [ יום כפורYom Kippur] is holy because it comes only once
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their courtship, Zaidy offered to save her life by civilly marrying her
in the interim, giving her a chance at getting the otherwise
impossible Russian exit visa (Zaidy had a chance as a foreigner,
Lithuanian citizens had almost none). Bubby was so touched that
she agreed… to get married for real. The legal marriage was carried
out in deepest secrecy back in Krekenava. Such a marriage
between a foreigner and a local was completely illegal, and they
had to avoid the NKVD finding out at all costs.
The chupah took place in Slabodka (a borough of Kovno) in
similar secrecy, in the house of Rabbi Chaim Shmuelevitz z”l, on 13
Shvat 5701 (1941). The local rabbi (Av Beis Din) officiated and they
scraped together a minyan for the ceremony. The kallah’s parents
attended, travelling in from Telz for the occasion. That very night,
the kallah travelled back to Jonava to maintain the secrecy. She
was to continue teaching there until the day they left Lithuania.
The next day, Zaidy wrote a letter to Bubby which is still extant.
He writes from the train station, after accompanying the Schochets
to their train back. He passes on regards and blessings from her
parents, reassuring her that they will be well looked-after, as there
were many bochurim on their train. He hoped to visit her during the
sheva brochos, but we don’t know whether that eventuated.
Bubby wore a sheitel from the time of the wedding, at great
personal risk. She asked her colleagues at school to compliment
her new hairstyle, so as to mask the change from the authorities.
About two weeks later, they received their long-awaited exit visas.
They travelled together from Kovno on 29 Shvat, embarking on their
long journey that finally brought them here to America.
Sources: Kuntres Chasdei Hashem, Zaidy’s Diary, Letter from Zaidy,
Rochel Elishevitz, Avraham Marmorstein, Zaidy Kasriel Kastel.
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required). These remarkable feats however did not secure them
their desperately sought escape, they awaited exit visas from the
infamous NKVD (the Soviet secret police of the time).
They submitted a request in the Kovno (Kaunas) NKVD office and
spent their evenings vainly waiting there for several months.
Zaidy
Blau
writes: “In the
meantime,
I
noticed that all
my friends were
getting married
in Kovno and I
alone remained
single. So I
turned to a
Shadchan and
they suggested
a girl from Telz,
who taught in a
school in a
nearby city.” It
seems
Zaidy
also
realised
that when he
reached
America, girls
of old world
calibre would
be hard to find.
The girl’s name
was
Chana
Chaya Heneh
Schochet and
she was teaching in the Yavneh school in Jonava. In the course of
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A Wedding On The Run
The year was 5701 (1941), Zaidy Blau
was in the Mirrer Yeshivah in Krekenava,
Lithuania and the war was gradually
closing in on all sides. The Soviets had
already annexed Lithuania under the
Molotov-Ribbentrop pact and it would be
little more than a year before the Nazis
conquered it. Living conditions were grim
too, and Zaidy joined many of his friends
in the impossible dream that they would
somehow escape and emigrate to
America. It was clear that they no longer
had a future in Europe. Through a string of the most incredible
miracles, the Yeshivah had escaped their hometown of Mir, Poland
via Vilna (which the USSR then transferred to Lithuania). The

renowned Righteous Among The Nations, Chiune Sugihara, had
mercifully issued them transit visas several months ago, among
thousands of other Jews. Jan Zwartendijk had written them fictitious
entry visas to Curaçao (which actually read only that visas weren’t
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son”. Rabbi Kastel began to shout: Did you hear?! He is making a
wedding.  !ער מאכט א חתונהHE is making a wedding. Are you making
a wedding?! Who helped you find a shidduch when you were a
bochur?! Who helped you when your son was born?! Who healed
him when he was sick?! Who fed you and him for eighteen years?!
Who found the bride from Bnei Brak?!
!? דו מאכסט א חתונהYou are making a wedding?! Hashem made,
is continuing to make, and will make all that is being done. Halevai
(if only) you should not ruin things by doing your part wrong… from
the Torah, the Prophets and the Scriptures, it is from Hashem that
a woman is matched to a man”.
Source: Vdarashta VChakarta, p.181.

Zaidy Blau

Rabbi Chaim Moshe Yehudah HaCohen Blau z”l, maternal greatgrandfather of the Kallah, was born and raised in Hamburg,
Germany. After completing high school, he followed his dream to
learn in the renowned Yeshivah of Mir (in Poland). During the war,
the Yeshivah famously, and miraculously, fled their eponymous
location, escaping through the Soviet Union to Shanghai, where
they spent the war years, before travelling on to Eretz Yisroel and
America. He emigrated to New York, later taking a position as Rabbi
of Cong. Avraham Tzvi Hirsch in Borough Park. His primary
occupation and lifelong labour of love was publishing ancient
manuscripts of the Rishonim (the medieval authorities and
commentators). He passed away on 3 Iyaar, 5763 (2003).

Graphology
When Zaidy Blau was in the Mirrer Yeshivah, some of the other
bochurim were looking into shidduchim. In those days, much of the
process was carried out by mail. Zaidy somehow got a reputation
as a graphologist, and the bochurim would ask him to analyse their
prospective kallah’s character traits from their handwriting.
Source: Mendel Blau
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in the Yeshiva. The company here is not fitting for you.” Zaidy Yosef
Dov explained that his Rebbe had sent him there, so he wished to
obey his Rebbe and stay.
Despite having a beard, an unusual sight in Minsk, Zaidy Yosef
Dov found his shidduch there shortly thereafter. Baila Zibulnick was
the daughter of one of the prominent and well-known Rabbis of
Minsk. His Rosh Yeshiva then remarked that he now understood
why Zaidy Yosef Dov’s Rebbe had sent him there.
At the tenaim, the bride’s family talked about their greatness.
Zaidy Yosef Dov told his Rebbe that he felt intimidated by the bride's
seven very learned uncles. He said in Yiddish that she has “ זיבן
( ”פעטערסseven uncles). The rebbe replied, “ דיין פעטער איז פעטער ווי
 ”אלע איר זיבן פעטערס- your uncle (referring to one of the most
esteemed of the Slonimer Chassidim, Yuda Leib) is “fatter” (more
significant) than all her uncles. (It was a play on words - the Yiddish
word for uncle also means fatter.)
Baila had a hunched back due to a childhood accident. She had
been put on top of the fireplace as a baby, fell off and injured her
back. Someone, presumably not the most tactful fellow in Minsk,
asked Yosef how such a brilliant bochur chose a hunchback for his
bride. Yosef Dov responded, “I know only two things about her, she
has a very quick mind and a golden heart. She could not walk past
a cat in the street without giving it milk”.
Sources: Zichron Oz, p. 284-285, accounts heard by Aaron Kastel from
Yiddel Slonim (grandson of Yuda Leib Slonim - the uncle of Zaidy Yosef
Dov), Zaidy Kasriel and Rebbetzin Tova Leibovitch (née Kastel granddaughter of Zaidy Yosef Dov).

The Father of the Bride Who Was Most Definitely Not
Making a Wedding
“I heard from my father-in-law shlit”a about Harav Kastel zatza”l
that an individual gave him [Zaidy Yosef Dov] an invitation and said,
“I am making a wedding in the coming week, I am marrying off my
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financing the Lubavitch Yeshiva in Boston, causing him a
tremendous amount of stress. The knowledge that his father was in
Yerushalayim during the Six Day War also weighed heavily on him.
Zaidy Yehoshua Tanchum Kastel survived this heart attack and
lived until shortly before the wedding of Zaidy Kasriel’s son
Mendel’s wedding (8 Elul 5751). Zaidy Kasriel reflected then that
his father had been given the gift of living an entire generation
longer. Mendel’s wedding took place shortly after the shivah for
Zaidy Yehoshua Tanchum (18 Elul).

Zaidy Yosef Dov Kastel

Rabbi Yosef Dov Kastel was born on Lag Ba’omer, 18 Iyar 5647, in
the town of Mush (Novaja Myš), Belarus. He grew up as a Slonimer
chossid, and due to his status as an orphan, was very close to the
Divrei Shmuel of Slonim. He learnt in some of the most renowned
Lithuanian yeshivos, where he excelled, later earning semichah
from some of the great rabbis of the time. During WWII, various
technicalities caused him to meet and become close to the Rebbe
Rashab. He continued his dual allegiance to Slonim and Chabad
throughout his life. In 5689 (1929) he left Russia, via Riga, settling
in America in 5690 (1930). In America, he formed part of the
budding Chabad infrastructure and taught in the school, whilst
giving semichah in 770 (the central Chabad yeshivah). In the
beginning of the 5720’s (1960’s), he emigrated to Eretz Yisroel. He
spent his last twenty years living in the Geulah neighbourhood of
Yerushalayim, where he primarily played a significant role in the
Slonimer community, though he was valued by all the various
communities and was particularly involved with Chabad there. He
passed away on 12 Tishrei 5742 (1982).

The Girl with a Quick Mind, a Golden Heart,
a Hunchback and Seven Uncles
The Slonimer Rebbe, known as the Divrei Shmuel, instructed
Zaidy Yosef Dov that he go study in a certain Yeshiva in Minsk,
Belarus. When Zaidy Yosef Dov arrived, dressed in Chassidic garb
and beard, the Rosh Yeshiva told him that “in my opinion this
Yeshiva here is not your place. This is a place for Bochurim who
are coming to learn secular knowledge in the city, [as well as] study
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Rabbi Chodakov then went back to work at 770. The Rebbe asked
‘Where are you coming from?’. And he replied that he had been at
the Kastel-Blau Lchaim. The Rebbe also asked if the Chosson knew
the Ma’amer, and he replied in the affirmative. The Rebbe therefore
asked, ‘Why did they cut him off?’ (The Rebbe had previously
advised that Chassanim should be allowed to say the Ma’amar in
full.) Rabbi Chodakov returned to the house and advised Kasriel to
finish the Ma’amar, however the party was already concluded and
the opportunity was missed.

Absent with Permission
One guest was highly conspicuous by his absence from Rabbi
Kasriel and Nechomo Kastel’s wedding. The grandfather of the
chosson, Zaidy Yosef Dov Kastel, who was living in Yerushalayim
at the time. The family had expressed their desire for him to attend
the wedding, but he had told them he would ask the Slonimer
Rebbe, the Birchas Avraham, for his guidance. Zaidy Yosef Dov
reported that the Rebbe instructed him not to attend and to stay in
Yerushalayim.
Zaidy Kasriel heard this story years later from a Slonimer chossid,
who was unaware that his listener was the one whose wedding had
been missed. The Slonimer chossid confirmed that Zaidy Yosef Dov
did indeed request guidance from the Slonimer Rebbe. However, it
was far from an open question that he posed to the Rebbe. Instead,
he first told the Birchas Avraham, that he had heard from a prior
Slonimer Rebbe, the Divrei Shmuel, that when one reaches the age
of seventy, one should not leave the holy land of Israel. The Birchas
Avraham replied that he was not aware of the earlier Rebbe having
said that, but if Zaidy Yosef Dov heard this, then it must be true.

The Absence of The Father
Sadly, the father of Zaidy Kasriel, Zaidy Yehoshua Tanchum also
missed his son’s wedding. Shortly before the wedding, he had a
heart attack. He had taken on a huge responsibility for running and
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point, he wasn’t with his father, which was a quite distressing for a
child of his tender age. His cousin, Alan Sugarman warned him to
steer clear of the group of chassidim, as he could easily get caught
up in the horde. Indeed, as the group passed, one chossid who had
a large intimidating figure (possibly R’ Moshe Groner) pulled him
along. As the Rebbe waited for the elevator, the chassidim formed
a semicircle around him and continued the festivities with
enthusiastic singing and dancing. By this time, Kasriel was close to
tears. The Rebbe motioned towards him and asked in Yiddish, “Nu?
Farvos tantzt-du nisht?” So? Why are you not dancing? One
chossid (possibly R’ S. A. Kazarnovsky) decided to take matters
into his own hands and lifted the young boy up and down, so that
he appeared to be dancing. As this ordeal was going on, he glanced
up and finally saw his father and began to smile. The Rebbe
followed his gaze, and turned to see whom he was smiling at,
effectively identifying his young chossid.This was to be the first of
many such special encounters.

Finishing the Ma’amar
The joyous occasion of the engagement of Rabbi Kasriel Kastel
to Nechomo Blau was celebrated after their engagement 20
Cheshvan 5727 (1967) with a Lchaim at the home of Rabbi Chaim
Mordechai Aizik Chodakov, who served as secretary to the
Lubavitcher Rebbe from 1950 until the end of his life. He was in
attendance since he was the uncle of the Kallah (both his wife and
the mother of the Kallah were from the Schochet family). As
customary, R’ Kasriel said over a Ma’amer (Chassidic Discourse)
at this occasion. He chose a very auspicious one, the Ma’amer that
the Frierdikker Rebbe recited the day after his birth, 19 Kislev 5704
(1943). It is not particularly short though. In addition, the longstanding custom to interrupt the speech of the Chosson with singing
- in order to save him from any embarrassment - was still prevalent
in Chabad circles. Needless to say, after a short while, he was
interrupted and couldn’t finish the Ma’amer.
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Memories of Marriages
Zaidy Kasriel Kastel

Rabbi Kasriel Boruch Kastel Sheyicheh was born in Baltimore, MD
on 18 Kislev 5704 (1943). On 14 Sivan 5727 he married Shaina
Nechomo (née Blau). During his year of Kollel he was appointed
first coordinator of Mivtza Tefillin in New York. The following year
he began to work in Tzach full time, and he has been working there
ever since.

The First Meeting
Zaidy Kasriel Kastel grew up in Boston, MA where his father
directed the Lubavitch school, which had pupils from all segments
of the local Jewish community. At the age of 9, on 2 Elul 5713
(1953) he travelled
to New York City
with his father to
celebrate
the
wedding of R’ Mottel
Dubinsky who had
done some teaching
in the school. At the
Gold Manor Hall, he
had the opportunity
to
meet
the
Lubavitcher Rebbe
for the first time as
he conducted the
wedding.
The
chuppah,
which is conducted
directly under the
sky, took place on a
fire escape that was
partially outdoors. At the conclusion of the chuppah, the Rebbe
headed for the exit, followed by a group of his chassidim. At this
13

Summary
The Gemara says, “Whoever benefits from a wedding feast and
doesn’t make the groom happy, transgresses five voices.” Why
does the Gemara use the strange expression “whoever benefits”,
why can’t it just say, “whoever eats?” There’s a concept in another
Gemara that Mitzvos are not considered physical pleasure. One
way of explaining this is that while one is involved in a Mitzvah, he
is doing an action which is an expression of the Divine Will. And
therefore, it doesn’t make sense for him to have personal enjoyment
from something which is all about Hashem’s pleasure. And the
person’s experience is not considered ‘benefit,’ because what he
feels is not his own pleasure, but that of Hashem.
To illustrate the point, the story is told of Rebbi, R’ Yehuda
HaNasi, that before his passing, he proclaimed, “Master of the
Universe, it is revealed and known before you that I toiled in Torah
with all my ten fingers, and of this world, I benefitted not even with
a small finger.” How is that possible? Any person is forced to benefit
from the world - eating, drinking, breathing etc. And obviously Rebbi
also did all these things. So what did he mean? Rebbi lived up to
the standard set by Shlomo HaMelech, “know Him in all your ways.”
Meaning that everything a person does should be illuminated by
purpose and intent, to bring G-dliness into the world. [For example,
instead of making a brachah in order to eat, Rebbi would eat in
order to make a brachah.] For a person who lives in this way, when
they do a Mitzvah, they will completely forget about anything else,
except for the opportunity to fulfil the Divine Will. They won’t even
notice any physical benefits involved in the process.
Based on this, the Gemara is not actually telling us two
unconnected things that a person does, that he both benefits and
doesn’t make the groom happy. Rather, the Gemara is describing
events which follow automatically one from the other. Benefiting
from a wedding feast is only possible for someone who is not there
to rejoice in the celebration. A person should be so engrossed in
spreading joy that the food ceases to be a focus, or even at all
significant, and they rather concentrate on the momentous
occasion itself.
12
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This is why the Rashba says that technically one could immerse
for the sake of a mitzvah in such a wellspring during the summer,
since at the time of immersion he thinks only of the mitzvah and not
of the physical pleasure (and it is only a rabbinic decree lest he tarry
and stay, after there is no longer any mitzvah involved). Rashi and
the Ran, who say that the reason it is prohibited in the summer is
because there is physical pleasure, are addressing ordinary people
who have not reached such a level of “know Him in all your ways”.
In that case, it is very possible that as they immerse they will have
in mind their physical pleasure, which is certainly prohibited, not just
as a result of rabbinic decree.
We are now prepared to understand the wording of the Gemara
in Brochos with which we began; “whoever partakes [lit.: enjoys or
benefits] from the meal of the chosson and doesn’t contribute to his
happiness, transgresses the five ‘voice’s…”. We asked above why
it wasn’t stated more simply, “whoever ate”. The explanation is that
if he does contribute to the chosson’s happiness then the eating
has the nature of a mitzvah, and it is not called physical pleasure.
Whereas, if one did not contribute to the happiness of the chosson,
then the eating is no mitzvah, just coarse consumption, physical
pleasure, and “he transgresses the five ‘voice’s”. This is why it
specifically states “whoever derives benefit”, because if one doesn’t
contribute to the chosson’s happiness this is termed physical
pleasure and it is not for the sake of a mitzvah.
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all your ways”35 and “all your deeds should be for the sake of
heaven”36.
The Gemara says in Kesubos37 that at the time of Rabbi
Yehudahh HaNasi’s (Rebbi) passing, he declared: “Master of the
Universe, it is revealed and known before You that I toiled in Torah
with my ten fingers and I did not derive benefit from this world, even
with my little pinkie”. How can we possibly say that he didn’t have
pleasure from this world even with his little finger?!38 Every person
who lives in this world must perforce derive some enjoyment?
Rather, Rebbi was one of those who accomplished “know Him in all
your ways”, everything he did was for the sake of heaven 39. As the
Rambam states40, if one eats in order that his body be healthy to
serve Hashem, his eating is itself considered a mitzvah, and not
self-indulgence. This then is why Rebbi declared “I haven’t had
pleasure in this world”, because all his deeds were for the sake of
heaven.

Mishlei 3, 6; Rambam hilchos Deyos chapter 3; Shulchan Aruch 231;
Alter Rebbe’s Shulchan Aruch 156, 2.
35

36

Avos 2, 12; Avos D’Rabbi Nasan 17, 7.

37

104a.

This question accords with the interpretation given in Tanya, that he
derived no benefit whatsoever, however Rashi (ad loc. s.v. ולא נהניתי בעולם
 )הזהexplains that it was simply disproportionate, the pleasure he had had
was not reward enough for even a tiny fraction of his holy toil, that done
with his little finger. Tosfos (ad loc. s.v.  )קטנה לא נהניתי אפילו באצבעseems
to imply like Tanya and the Drasha here.
38

39

Tur ibid.

40 Cited from a paraphrase of the Rambam found in Etz Yosef ad loc.
s.v. ולא נהניתי. Based on the Rambam referenced above in footnote 35.
See also Shmoneh Prakim, 5.
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5
Similarly, in Nedarim32 we find support for the perspective of the
Rashba: if someone takes an oath not to derive benefit from his
fellow, he may not take from his shmittah crop (even though that
crop is ownerless), but he may partake of the growths leaning out
of the field. The Gemara asks33, what is the reason why he may eat
the leanings? Is it because they are ownerless (and therefore don’t
belong to the subject of his oath)? Isn’t the same true of the field?!
The Gemara answers, perhaps he will tarry in the field. I.e. 34 the
Torah made his fellow’s field ownerless specifically for the purpose
that he be able to partake of the crops, not for him to simply stroll
there. Hence, while he is taking crops he may stand there, but once
he is done he may not remain. Therefore, there is a rabbinic decree
that he may not stand in the field, even to collect from the harvest,
for fear that he may stay on after he’s finished. This is a proof for
the Rashba who explains the case of the wellspring in summer as
a rabbinic decree lest he tarry.

6
Rashi and the Ran are not necessarily arguing on the Rashba.
Rather what is the difference between them? They are addressing
different types of people. The Rashba speaks of one who has
reached such a state of perfection, the fulfillment of “know Him in

32

42a.

33

Ibid. b.

34

Rashi ad loc. s.v. גזירה.
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techumin (to allow one to walk past the Shabbos boundary). Rabbi
Yehudah and the Sages have a dispute: Rabbi Yehudah says that
one can make an eruv in a cemetery (even though it is forbidden to
benefit from a cemetery, it is permissible to place an eruv there).
The Sages say that we don’t make an eruv there (one cannot place
their eruv in a cemetery because it is forbidden to benefit from
there).
We need to understand, what is the basis of their dispute? The
Gemara there answers that everyone agrees that one may only
make an eruv (and walk further than the techum) for the sake of a
mitzvah and that ‘the mitzvos weren’t given for pleasure’ (and
therefore there will be no forbidden benefit involved). What then do
they argue about? Rabbi Yehudah holds that once the eruv comes
into effect, one no longer cares about its preservation and therefore
he doesn’t derive any benefit (that’s not mitzvah-related), and it is
permitted to make the eruv in a cemetery. The Sages say that he
does still want the eruv to remain intact after it takes effect and the
mitzvah has already been done, because perhaps he will want to
eat it later. As a result, he would be benefitting from the cemetery
the entire Shabbos, not for the purpose of a mitzvah, which is why
they don’t permit making an eruv there. Everyone agrees: the
benefit that occurs at the time of the mitzvah’s performance is not
an issue.
This is exactly what the Rashba said, that the reason for the
prohibition to immerse in the summer is because he might stay on
after he has already completed the mitzvah and get physical
pleasure, which would be forbidden to him, therefore there is a
rabbinic decree that he may not immerse in that wellspring in the
summer even though it’s completely permitted for a mitzvah. At any
rate, while he fulfils the mitzvah, it is not called physical pleasure,
the pleasure itself is part of the mitzvah, since it would be impossible
to fulfil the mitzvah without it.
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summer time he will enjoy it while he goes to mikvah, and he took
an oath not to have pleasure from that wellspring, so he may not go
to mikvah there. The Ran30 follows the same approach as Rashi
and says that in a case where there is physical pleasure we don’t
apply the rule that mitzvos weren’t given for pleasure (which implies
that even when you’re performing the mitzvah we are still
concerned about you deriving physical benefit and thereby violating
an oath or the like.)

3
The Rashba31, however, says that even in a case where there is
physical enjoyment concurrent with the fulfillment of the mitzvah,
we still apply the principle that mitzvos weren’t given for pleasure.
His rationale is that since it is impossible to accomplish this mitzvah
without incurring the forbidden pleasure, that pleasure becomes
part of the mitzvah and is no longer considered physical benefit.
Why then does the Gemara say that he can’t go to mikvah in a
wellspring he took an oath from during the summer? It is a rabbinic
decree, we are concerned that after he finishes immersing for the
purposes of the mitzvah he will stay longer with the intention of
washing himself. He will then be benefiting from something he is
forbidden to benefit from, not during the performance of a mitzvah,
which is then ordinary forbidden benefit.

4
We find support for the opinion of the Rashba in the Gemara in
Eruvin (31). The Gemara there is discussing making an eruv
Ad loc. s.v. והמודר. See also his commentary on Nedarim 15b s.v.
באומר הנאת תשמישך עלי, where he is much more explicit.
30

31 The Acharonim explain that this is the implication of his commentary
to Nedarim 15b s.v. ואמר רב כהנא. See Avnei Miluim 28, 60; Sha’ar
HaMelech, hilchos Lulav, chapter 8.
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forbidden to benefit from it, since the posuk states22: “You are to
destroy all the sites at which the nations you are to dispossess
worshipped their gods…” This is referring to vessels that were used
to serve idols. However, if someone actually blew such a shofar he
does fulfil his obligation. Rashi explains23: the reason for this is that
mitzvos were not given for pleasure, so24 that we should enjoy
fulfilling them, rather they were given as a yoke upon our necks.
Therefore, fulfilling the mitzvah of blowing shofar isn’t called
deriving benefit from a forbidden object, it is just obeying our ‘yoke’
to keep the mitzvos.
[However25, continues the Gemara, in a case where the shofar
comes from an Ir Hanidachas26, the blower would not fulfil his
obligation. Says Rashi27: this is because the shofar is legally waiting
to be burnt, so it is considered as though it were already burnt, and
therefore does not meet the required length. A shofar needs to be
long enough that it can be seen on either end of a person’s hand28.]
The Gemara continues, if someone takes an oath not to benefit
from a particular wellspring, he may go to mikvah there in the winter,
but not in the summer. Rashi29 explains that this is because in

22

Devarim 12, 2.

23

Ad loc. s.v. ואם תקע יצא.

24

Ad loc. s.v. לא ליהנות ניתנו.

This paragraph does not seem relevant to his point here so I have
enclosed it in brackets. Usually his style would be to skip such passages,
so this is somewhat puzzling.
25

A city where the majority of its people serve idols and it is condemned
to be burnt.
26

27

Ad loc. s.v. 'כתותי מיכתת שיעורי.

28

Ibid 27b.

29

Ad loc. s.v. אבל לאו בימות החמה.
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Drashah
Dvar15 Torah for a Wedding16
1
The Gemara in Brochos17 says: “whoever partakes [lit.: enjoys or
benefits] from the meal of the chosson and doesn’t contribute to his
happiness, transgresses the five [concepts represented by the
respective instances of the word] ‘voice’18 mentioned in the verse19;
“the voice of joy and the voice of gladness, the voice of the chosson
and the voice of the kallah, the voice of them that say, praise…”.”
We need to understand, why does the Gemara use the word
‘’הנהנה, which literally means ‘one who enjoys’, rather than saying
simply, ‘one who eats’, or ‘one who partakes’?

2
The Gemara in Rosh HaShanah says20: ‘said Rabbi Yehudah, one
may not blow a shofar of avodah zarah [on Rosh HaShanah],
however, if one did, he has fulfilled his obligation.’ One may not
blow a shofar of avodah zarah [on Rosh HaShanah], because21 it is

This drashah is based on the siyum of the Cheshek Shlomo, printed
at the end of the standard Shas. See also Maharatz Chajes Nedarim
15

16

The title in the manuscript.

17

6b. R’ Chelbo in the name of R’ Huna.

“He shows disrespect to the five voices with which Hashem blessed
the Jewish people”- Rashi ad loc. s.v.עובר בחמשה קולות.
18

19

Yirmiyahu 33, 2

20

28a

21

Rashi ad loc. s.v.  בשופר של ע"זfrom Avodah Zarah 51b.

5

4
only happiness and joy in every way, and be able to live their new
life together in keeping with the lofty ideals expounded in the
drashah to ‘know Him in all your ways’8 and do ‘all your deeds for
the sake of heaven’9.
I hope too that the learning and distribution of Zaidy Pattashnick’s
Torah thoughts will lead to “his lips murmuring in the grave”10 and
together with the publication of Chiddushei Torah as a preparation
towards “A new Torah will come forth from Me”11, lead to the
fulfilment of the prophecy; “Awake and shout for joy, you who rest
in the dust”12 with the author amongst them. And then “Speedily 13
will be heard again, in the hills of Yehudah and the streets of
Yerushalayim, the sound of happiness and rejoicing, of chosson
and kallah…”14
Aaron Menachem Mendel Kastel
27 Tishrei 5778
Brooklyn, New York

Mishlei 3, 6; Rambam hilchos Deyos chapter 3; Shulchan Aruch 231;
Alter Rebbe’s Shulchan Aruch 156, 2.
8

9

Avos 2, 12; Avos D’Rabbi Nasan 17, 7.

10

Yevamos 97a. It is noteworthy that there it is referring to Dovid.

11

VaYikra Rabah 13, 3. Based on the verse in Yeshayahu 51, 4.

12

Yeshayahu 26, 19.

13

In accordance with the text of Sheva Brochos.

14

Yirmiyahu 33, 11.
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In an effort to make the drashah more accessible, there is also a
summary that gets down to the point and skips out all the
technicalities.
Also included in this booklet are stories relating to weddings from
Sara’s Kastel, Blau and Pattashnick ancestors. I have attempted to
research the stories thoroughly, consulting documents and
interviewing older and more knowledgeable family members. In
particular, I am indebted to Mendel Blau for all his help with
information and materials (all Blau documents referred to I got from
him). Unfortunately, time did not allow for the analysis to be
completed and presented to the degree of thoroughness I had
envisioned.
I have tried to render the unique style of Zaidy Pattashnick’s warm
Yiddish into English. The publication schedule for this teshurah was
really tight, and nothing could have been achieved without the
incredible generosity and efforts of those who helped me. The
kallah herself somehow found the twenty-fifth hour to edit it in the
last few days. My father and brothers - Dovid and Nachman - toiled
for hours to write various parts for me, and managed to not only put
up with, but even support my obsession. As always, my Zaidy was
behind me every step of the way, my aunt Leah was also
consistently supportive. It is impossible to name all those whose
contributed, but I am deeply grateful to them all.
I hope that the publishing of this drashah will bring my great-greatgrandfather a lot of nachas and elevate his neshamah. Similarly, I
hope it will bring all of his descendants and those involved in the
publishing of this drashah, happiness, health and success in all
matters, both material and spiritual. That it will bring blessing to the
chosson and kallah, “that they should build an everlasting home,
built upon the foundations of Torah and Mitzvos as they are
illuminated by the teachings of Chassidus.”7 That they should know

7

The text of the Rebbe’s blessing to chosson and kallah.
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“America is different!”4. Within a few years, he became a Rabbi and
Shochet in Baltimore, serving the community in these roles until
shortly before his passing (19 Adar 5735 - 1975).
Beginning around 5710 (1950)5, he lovingly wrote hundreds of
drashos and sent them to his son Shimshon, sheyichyeh, who was
a Rabbi in Boston at the time, for him to use for his sermons. The
manuscripts (or carbon copies thereof) eventually reached the
hands of my grandfather (his grandson), Rabbi Kasriel Boruch
Kastel sheyichyeh.
My grandfather frequently used these drashos as material for his
own speeches, especially at family occasions. More recently, he
encouraged me to publish them, supplementing his encouragement
with assistance in every aspect. I began working on their publication
whilst learning in Yeshivah Gedolah “Zal” in Melbourne. I had to
learn to decipher his handwriting, and understand his authentic
Russian Yiddish. This too was a labour of love.
The drashah is based on a siyum on Shas from the Cheshek
Shlomo6, printed at the end of the standard Shas today. It
addresses a quirk in the wording of the Gemara describing proper
conduct at a wedding, through a deep exploration of the relationship
between mitzvos, motivation and physical pleasure in day-to-day
life.

Sefer HaSichos 5703, pg. 147 and fr. Likkutei Sichos, vol. 6, pg. 364
and fr.
4

5 This is what I was told by Zaidy Kasriel Kastel, however, I have since
noticed a drasha written on stationery from Shickshinny PA, where Zaidy
Pattashnick spent his first two years in America (beginning 5671 - 1911).
This suggests that he may have been writing them as early as forty years
prior, and the matter awaits clarification.
6

Rabbi Shlomo HaKohen of Vilna 5588-5666 (1828-1905).
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Introduction
With gratitude to Hashem; in accordance with the directives of the
Rebbe, to publish Torah from generations bygone1, and in honour
of the wedding of my cousin Sara Shear and Mendy Shollar, I
present a drashah of Sara’s and my great-great-grandfather, Rabbi
Dovid Pattashnick that deals with the topic of weddings. I have also
included other material related to weddings from the treasury of our
family history.
Mendy and Sara are the products of the generations that came
before them, and the spiritual and cultural heritage they created.
Our bride and groom embody the influences of their parents,
grandparents, great-grandparents, each of whom individually
represented a “whole world” 2 and all of whom we honour tonight.
To attempt to include all of these stories, would amount to tokenism.
Instead, I have tried to share a small measure of depth about a
selected few of Sara’s ancestors, whose Torah or stories were more
accessible to me.
Central to this publication is a work of Torah by R’ Dovid
Pattashnick. A great deal of focus on Torah study and publication
has been brought to bear on robust debate of matters of law and
truth. In presenting this drashah, I take into account the teaching by
the Maharal of Prague that there are two central characteristics of
the Torah. One is the aspect of the Torah of Truth, the second is
the Torah of Chesed, of loving kindness3. It is this second element
which is the salient aspect of the Torah represented in this drashah.
R’ Dovid was a Chabad chossid who immigrated to America in
5671 (1911), at about the age of twenty. We can scarcely imagine
the spiritual wasteland he found. R’ Dovid tapped into a fierce
commitment to - and love of - Yiddishkeit that animated him, as he
defied the dominant cultural landscape that stonily declared

1

See Yagdil Torah, vol. 1 in the introduction.

2

Based on Mishna Sanhedrin 4,5.

3

Gur Aryeh on Devarim 33:2.

1

Contents
Introduction ................................................................................ 1
Drashah ..................................................................................... 5
Summary ................................................................................. 12
Memories of Marriages ............................................................ 13
Zaidy Kasriel Kastel.............................................................. 13
The First Meeting .............................................................. 13
Finishing The Ma’amar ..................................................... 14
Absent with Permission..................................................... 15
The Absence of The Father .............................................. 15
Zaidy Yosef Dov Kastel ........................................................ 16
The Girl with a Quick Mind, a Golden Heart, a Hunchback
and Seven Uncles ............................................................... 16
The Father of the Bride Who Most Definitely Was Not Making
a Wedding ........................................................................... 17
Zaidy Blau ............................................................................ 18
Graphology ....................................................................... 18
A Wedding On The Run .................................................... 19
Zaidy Pattashnick ................................................................. 22
The Readdressed Invitation .............................................. 22
A Speech For a Chuppah ................................................. 22

Memento from the Wedding of

Published by his great-great-grandson
Aaron Menachem Mendel Kastel

Memento from the wedding of

Sara & Mendy
Shollar
27 Tishrei 5778
Brooklyn, N.Y.

For feedback, questions, comments etc, contact:
aaronkastel@gmail.com

B”H

Preface
We offer gratitude to Hashem for all the blessings He has granted
us, especially the blessing of the marriage of our daughter Sara to
Mendy Shollar. We are very grateful to all our family and friends for
joining us in sharing our Simchah. This is a small memento for our
guests as a token of appreciation.
This booklet contains an as yet unpublished drashah by Sara’s
great-great-grandfather, Rabbi Dovid Pattashnick obm, on the topic
of weddings. Also included are a collection of stories and
documents related to weddings from our family history. All this was
researched and compiled by our nephew, Aaron Menachem
Mendel Kastel.
Thank you again for celebrating with and joining us in wishing
Sara and Mendy everlasting happiness together, and every
blessing, both spiritual and material in their lives together.
Eli and Leah Shear,
27 Tishrei 5778 (17 October 2017)
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