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The Rebbe’s Edits on
Articles from

"Di Yiddishe Heim"
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The Rebbe’s English Edits On Articles
Written By Rabbi Avraham 'n'v Stone,
Grandfather Of The Kallah

Introduction

Presented here are three articles written by Rabbi Avraham Stone,
written for Yiddishe Heim magazine, together with the Rebbe’s many
comments, additions and changes which he merited to receive. Printed
here are the articles together with pictures of the Rebbe’s handwritten
pencil edits.

The Rebbe’s English editing of “Di Yiddishe Heim”

“Di Yiddishe Heim” was a magazine that was published for many
years by N’shei U’bnos Chabad in New York. The Rebbe initiated the
idea to publish the magazine in 5719. Di Yiddishe Heim was published
several times a year, and included articles in both Yiddish and English.
The Yiddish side was edited by Mrs. T. Gurary, with editorial approval
by Rabbi Hodakav, the head of the Rebbe’s secretariat.

The articles in English were edited by Mrs. R. Altein. As English
was not Rabbi Hodakov’s area of expertise, the Rebbe undertook the
editorial approval of these articles, and did so all the years until as
late as 5751, when the Rebbe returned an envelope with the articles,
writing on it" DmPY¥* M1 DNAAN Y TINORY L.0A02 7 PR L. - “Now is
not the opportune time for proofreading. And I rely on your editing.

May Hashem grant you success.”

Dr. Susan Handelman, an English professor who taught college
writing, and wrote many articles for Yiddishe Heim, once related
her amazement at the Rebbe's editing of her English. He not only
deepened the Torah concepts, but he took out excess words, amended
punctuation, spelling, and syntax, with careful attention to each detail.

Rabbi Stone, author of multiple books and a weekly column in The
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Jewish Press for many years, wrote numerous articles for Yiddishe
Heim, three of which are presented here.
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HONESTY AND ETHCS

Honesty and ethical conduct are basic
ingredients for maintaining a viable and
harmonious society. Yet, our seemingly
sophisticated world today — which has
made major strides in science, electro-
nics, mass communication, etc. — has
apparently lost touch with these basic
components. Dishonesty, in-
justice and immorality are standard, if
not readily acceptable practices in
business and all social endeavors. Ethical
values are ignored, and instead of
transmitting them and teaching our
youth how to act and how to live, mo-
dern educators are more concerned
about their “feelings”. Torah, our
guiding light throughout the ages, insists
upon telling us, again and again, what
conduct is right and what is wrong. And
when it speaks about honesty and truth,
how vital and essential this lesson is for
our times!

What does the Chumash have to say
about honesty? “Keep far from false-
hood” — simple and yet such powerful
words (Shmos 23:7). Sforno comments
that the Torah teaches us to stay away
from anything that may even lead to
falsechood, as our Sages warn (Avos
1:9), “Be cautious with your words, lest
" through them others learn to speak
falsehood.” Although this instruction is
specifically directed to Judges in their
interrogation of witnesses or litigants,
its message relates to the broad spectrum
of all human life and activity.

Reishit-Chachmah, a classical work
dealing with Torah values, purity and
ethics, discusses the theme of truth and

12
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® Rabbi Abraham Stone

falsehood, honesty and ethical behavior,
at considerable length (Shaar Hakedu-
sha, Portal of Holiness, Ch. 12). The
following are some pertinent gems from
this classic work:

The Rambam (Maimonides) describes
the terrible Iot of liars: One who lies
and falsifies is hated and despised by
G-d, as is written (Proverbs 6:16-19),

“Six things there are which G-d hates,
and seven are an abomination unto His
spirit. Haughty eyes, a lying tongue,
and hands that shed innocent blood. A
heart that contrives plans of injustice;
feet that hasten to run after evil. A
false witness who eagerly utters lies, and
one that sows discord among brethren.”

Of these seven aspects, three pertain
to falsehood: A tongue of falsehood,
plans of injustice and a false witness.
Our Sages tell us that these seven evil
attributes are all linked with, and
derived from, falsehood. How is this?
“Haughty eyes” — the basis of pride
and haughtiness is falsehood, since one
asserts he is wise when he is actually
foolish; he claims to be strong when he
is really weak; he assumes the role of
leadership, when he is really far re-
moved from it. Thus, based on false-
hood and deceit, he takes pride in him-
self before others, as Tanach relates of
Absalom, who stated - (Samuel II;
15:4), “Every person who may have any
controversy or cause may come unto
me, and I will do him justice.” With
this he deceived his fellow human
beings.

“A tongue of falsehood” — this is

DI YIDDISHE HEIM
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DI YIDDISHE HEIM

falsehood per se. And “hands that shed
innocent blood” is seen in the case of
Yoav, who sent a false message in order
to bring Avner back, so that he be killed
(ibid 3:26).

“And one that scatters discord
amongst brethren” — this, too, stems
from falsehood and dishonesty, as is
written (Psalms 55:10), “Destroy, o
G-d, divide their tongue, etc.” — then
(11-12), “Wrong and trouble are within
her, wickedness is in her midst, guile
and deceit depart not from her streets.”

When we examine Jewish history we
see how liars were punished. Geichazi
lied and as a result, he and his seed
were penalized with leprosy, as related
in Tanach (Kings 11:5:25).

Whoever uses words to deceive is
regarded as if he worshipped idolatry,
as Jacob tells his mother, Rivkah, who
wanted him to disguise himself as Esau
before his father (Bereishis 27:12),
“Perhaps my father will feel me and I
shall then seem unto him k’mistataiah,
as a deceiver!” We find the same term
used to refer to idolatry (Jeremiah
10:15), “They (idols) are vanity, the
work of deception, tatatuim” (from the
same root).

Rabbi Isaac Abuhab, in Menorat
Hamaor explains why deceit and lying
are compared to worshipping idols. The
followers of idolatry, like others who
speak falsehoods, deceive their fellow
human beings, by leading them to
believe that idols possess supernal
powers, etc. — which, of course, is not
s0.

Said Rabbi Elazar: Everything was
created by G-d except for falsehood;
G-d did not create it; people made it up
on their own.

A scholar once remarked: A person
who deceives others is regarded as dead,
since people will soon see through his
bluff and will pay no heed to his words.

13

Then his being alive or dead are both
the same to others, for they pay no
attention to anything he says.

Our Sages state that this is the
penalty of a liar: even when he tells the
truth people fail to listen to him. When
the Prophet Jeremiah admonishes the
Jewish people, his major thrust is against
the vice of deceit, as is written
(Jeremiah 9:4), “They have taught their
tongue to speak falsehood”. Falsehood
and dishonesty became so deeply in-
grained in their very nature that they
found it practically impossible to refrain
from it; it had become “second nature”.

Said Rav Huna: We find that the
Jews were exiled from their land Israel
only because they transgressed the ad-
monition — “Keep far from falsehood.”
The Book of Lamentations alludes to
this in three places. In the several
chapters there that follow the Hebrew
alphabetical sequence, we find that the
letter pey precedes the letter ayin
(although ayin comes before pey); this
hints at the fact that they spoke with
their mouth (peh) that which their eyes
(ayin) did not see (Eicha 2:16-17. 3:46.
4:16).

Dishonest Words

The Talmud relates (Yevamos 63a):

Rav’s wife caused him considerable
distress. Whenever he would ask her,
“Make me lentils”, she would make him
peas. If he asked for peas, she would
make him lentils. When his son, Chiya,
grew up, he would ask his mother the
reverse. Thus when Rav-would tell his

son — “Ask your mother to make
lentils,” the son would tell her to make
peas — and, indeed, she would then

make lentils.

Rav was pleased. “Finally”, he said to
his son, “your mother has changed.”
“No”, said Chiya, ‘it is I who changed
the menu request.” Said Rav: “I urge
you not to speak in a false manner, for
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it is written (Jeremiah 9:4); ‘they
trained their tongue to speak falsehood.’
One should make it a habit always to
speak only the truth.”

Rabbenu Yona in Shaarei-Teshuvah
declares that this is the deeper meaning
of King Solomon’s words (Proverbs
6:19), “One that contrives deceit; a false
witness.” One who regularly speaks false-
ly concerning worldly matters will also
be prone to testify falsely for his friend,
due to his habitual lies and dishonesty.
Such a person cannot be trusted by
anyone.

Levels of Dishonesty

Rabbenu Yonah writes that liars may
be classified and divided into nine
levels, whereas Menorat Hamaor reduces
it to seven levels, from the top down:

1) A false, deceitful and dishonest
person. Not only does he lic, but he
harms others through his lies and dis-
honesty; he steals, curtails an employee’s
salary, etc. He thereby transgresses such
Biblical commandments as (Vayikra
19:11), “You shall not deny, or lie...”
Likewise (Shmos 20:15), “You shall
not bear false witness against your
fellow being.” People who are deceitful
and conniving in business matters are
also included under this category, such
as fooling customers through fraudulent
activity. (Vayikra 25:17). Thus one
who deceives is referred to as “a G-dless
person, a man of injustice, who walks
with a distorted mouth” (Proverbs
6:12).

2) One who falsifies and deceives his
friend, but there is no immediate harm
from this lie; his intention is to cause
some indirect harm. For example, one
who fools his friend in order to gain
his fullest trust. Once he has gained
this confidence, he plans to harm his
friend, as is written (Jeremiah 9:7)
“With his mouth he speaks peacefully
with ‘his neighbor, but in his heart he

DI YIDDISHE HEIM

lies in wait for him...” Following this
it states — “For these doings shall I not
inflict punishment on them?!” This
punishment is given for three causes:
For telling a falsehood, for the harm
done, and for the monetary loss caused.

3) Someone who deceitfully plots to
take away a benefit from his friend.
Here, he does not wish to steal or harm
his friend, but he anticipates some
future benefit accruing to his friend
and, through lies and manipulation, he
directs the benefit towards himself. For
example, his friend has an opportunity
to purchase some merchandise at a very
reasonable price; he goes to the seller
and says, ‘I'll pay you more money for
this same merchandise; you need not
sell it to the other person since we are
partners.” Or, one might deceitfully try
to receive gifts from his friend through
lies and dishonesty, such as: Reuben
says to Shimon, I would like to pur-
chase that property which I understand
you would like to buy” (although
Reuben really has no intention of buying
it). Shimon then gives Reuben money
to rescind his (false) offer. Or, one
might falsely say to his friend, “You
know I interceded on your behalf with
the boss or government official” (when,
in fact, he never did). He believes his
friend will reward him for this invented
favor.

4) Someone who repeats a story he
heard but changes some of the facts
even though he himself has nothing to
gain nor will his friend suffer any loss
from the change. While he causes no
harm through this deceptive narration,
his punishment is great since he employs
the evil of lies and falsehood.

The one exception for telling an un-
truth is when a mitzvah is involved,
and when it will bring harmony, as the
Mishnah rules (Kesubos 17a):

“One should offer praises of the
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kallah (bride) in the presence of the
chassan (groom) and say, “She is beau-
tiful and a wonderful bride,” although
this may not be an accurate description.

5) If someone deceitfully tells his
friend he plans to do him a favor and
give him gifts, but really intends to do
nothing of the kind, this is also a grave
sin, about which it is written (Psalms
34:14), “Guard your tongue from
evil.” Someone who expresses pride in
giving gifts or benefits is likened to the
appearance of many clouds and wind
which make it seem as if sorely needed
rain is coming, but no rain falls, as is
written (Proverbs 25:14) “Like clouds
and wind without rain, so is a man that
falsely flaunts a gift.”

6) One who goes around saying that
he did favors for his friend when he
actually did not. Not only is he lying,
but he is dishonest and thereby fools
others. Thus the Talmud teaches (Chulin
94a):

™ is prohibited to fool someone,
including a non-Jew. It is forbidden to
sell a non-Jew non-kosher meat if he is
under the assumption that it is kosher.
One is not allowed to sell a shoe from
the hide of an animal which died, on
the assumption that it was made from
the hide of an animal that was slaugh-
tered. One should not pretend he is
opening a new vat of wine, etc. for his
guest, when he has to open it anyway
(to sell it or whatever). One should not
offer his friend something when he
knows he will not accept. All such acts
are prohibited because he is lying, dis-
honest and deceiving others.

7) Someone who takes pride in a title
he does not possess. For example, if he
claims he is a leader and comes from
noble ancestry, when this is not the case.
Not only is he guilty of self-pride, but
he is also deceiving others, and about
this king Solomon declares (Proverbs

15

17:7), “Over-bearing, extravagant lan-
guage is not appropriate for a worth-
less fool.” In this vein, if people
mistakenly honor one with esteem,
calling him a scholar, etc. when he is
not, he should be honest and tell them
that he is not. Being honest with one’s
self and with others means one should
not take pride in something he does not
really possess.

In essence, Torah strongly deplores
deceit and dishonesty, and highly en-
courages the trait of honesty and truth
at all times. The many teachings and
rules pertaining to honesty and ethics
cover every facet of our daily lives and
human relationships. By being honest
and truthful with others, we hope G-d
will reciprocate, and grant us His
benevolence, kindness and blessings for
a very healthy and happy life.

(To be continued)
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(Continued from page 11)
person with one heart” — their unity
was perfect, without divisiveness or
fragmentation. This oneness evoked
their inner essence which is part of the
collective Jewish soul.

This is turn effected their being
united with G-d’s primary Selfhood.

The Talmud states (Mesechta Shab-
bos) about G-d’s giving the Torah to
the Jewish people at Sinai, that G-d
said, “Anochi — I — %2338 is an acronym
for 2T N°2anND Swhl NIR
“I (meaning) My Soul (vested in)
written form — have I given (to) the
Jewish people.” The very essence of His
Being — the Torah — He presented to
the collective essential identity of the
Jewish people.
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HONESTY AND ETHICS

Honesty is an integral attribute in
every facet of our daily lives. Being
honest and ethical secures the noble
identity of the individual and his family,
whereas the lack of it is the cause for
self-destruction and ruination. Our Sages
in the Talmud extol the virtues of
honesty and offer us deep insights into
this most important trait.

To be sure, honesty is a life-long oc-
cupation, as the Talmud declares (Be-
rachos 29a, Avos 2:4) “Do not trust
yourself (to be honest, ethical and G-d
fearing...) until the day of death”.
Honesty is a trait which demands con-
stant vigilance and careful attention
throughout our entire lives.

How does one maintain one’s reputa-
tion of being an honest and ethical per-
son? The answer is by constant honest
behavior and ethical conduct in every
act, as the Mishnah rules (Dmai 2:2):

“A person who accepts upon himself
the status of being trustworthy (in terms
of his produce being properly tithed)
should tithe everything he eats, every-
thing he sells, and everything he buys.”

As Rambam explains, someone who
wishes to be trusted that his food pro-
ducts were properly tithed, should ac-
custom himself in the above acts (i.e. to
tithe everything he obtains) until he
gains a reputation of honesty in this area.

Certainly, this same principle may be
applied to the general area of honesty
and ethics, wherein one gets into the
habit of being demonstrably honest in
every act and phase of his/her business
activities.

The great importance of honesty in
one’s business dealings and relationship

DI YIDDISHE HEIM
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with others is underscored in the Tal-
mudic statement (Shabbos 31a):

“When the person is brought for trial
before the Heavenly Tribunal (after
one’s demise), the first question asked
is, ‘Have you dealt honestly with your
fellow human beings?!”

Historically, our Sages point to the
lack of honesty as being a major reason
for the downfall of Jerusalem. “Jeru-
salem was destroyed only because men
of honesty were no longer found in it,
as the prophet Jeremiah bemoans (5:1),
“Roam through the streets of Jerusalem
and see, and search in its broad places,
if you can find one person, if there be
one that executes justice, that searches
for truth, and I will pardon it.” Mahar-
sha comments that Jeremiah is admon-
ishing the Jewish people for their un-
scrupulous business conduct, theft, etc.

Uncertainty

As human beings we need not, and
cannot always be certain of everything,
and honesty means that we acknowledge
this fact. Thus the Talmud states
(Berachos 4a): “Train your tongue to
say ‘T don’t know’ lest you be caught in
an error.”

For this reason, when Moses told
Pharaoh of the tenth plague, the death
of the first-born Egyptians, he said
it would take place (Shmos 11:4),
k’chatzos, “about midnight”. Although
Moses knew exactly when midnight is,
he used an uncertain term because he
was afraid that Pharaoh’s astrologers
might err about the precise moment of
midnight and assume that midnight had
come and the plague did not, thus
proving that Moses was a liar.

11
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For this reason, when Moses told Fharoah of the tenth
plague, the death of the first-born Egyptiags, he said it would
take place (Shmos 11:4), k'chatzos,"about midnight". Although
Noses knew exactly when midnight is, he used an uncertain term
because he was afraid that Pharoah's astrologers might err
about the precise moment of midnight and assume that midnight
had come and the plague did not, thus proving that Moses was a

liar.
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Judges.-

The Talmud states (Shabbos
10a): Any judge who judges honestly
is regarded as being a partner with G-d
in the Creation of the world. Indeed,
honesty is the foundation of a strong
and viable society.

Speech.-

Being honest also means to
think first before we say anything, so
that we need not retract what was said,
as one of the Sages remarked (Shabbos
118b) “I never said anything and then
retracted what I had said”; he always
made sure to make only honest and cor-
rect statements in the first place.

To speak falsely is a trait of the Ca-
naanites, as the Talmud relates (Pesa-
chim 113b): One of the things which
Canaan instructed his children was not
to speak the truth. Rashi explains this
as meaning that since the Canaanites
were known for their falsehood and dis-
honesty, it is as if their father told them
to follow such unethical conduct. We
must learn not to emulate such an un-
desirable “Canaanite” trait.

Training.-

In dealing with children, it
is extremely important not to show even
the slightest form of dishonesty, even
as a joke, as the Talmud rules (Succah
46b): One should not say to a child,
“Here, I'm going to give you something”,
and then not give it, since he is teaching
the child unethical behavior, as is written
(Jeremiah 9:4), “They trained their
tongues to speak falsehood.”

Business Ethics

In business dealings, one must be very
careful to keep his word, as the Talmud
warns (Bava Metzia 48a): “The One
Who meted punishment to the genera-
tion of the deluge will punish the one

DI YIDDISHE HEIM

who fails to keep his word” (in a busi-
ness transaction, etc.) Also a person
should be honest in his “Yes” and “No”
statements. The Talmud cites the case
of a certain Torah scholar who had
sesame seeds for sale. Someone gave him
money to purchase a certain amount
of seeds. Before the seeds were delivered,
they went up in price. The scholar
claimed that since he had agreed to the
sale at a specific price, he would not,
he could not go back on his word even
though he was thus incurring a great
monetary loss.

Indeed, the Talmud states (Sanhedrin
89b) that the punishment of the liar
and dishonest persons is that even when
they do tell the truth no one believes
them!

“Whoever goes back on his word or
fools someone is regarded as worship-
ping idolatry!”

It is related that there was once a
city Kushta (Truth), where none of the
inhabitants ever went back on their
word. As a result, all its people lived to
a ripe old age.

One of four groupings which are not
accepted by G-d is liars, as is written
(Psalms 101:7), “He that practices de-
ceit shall not dwell within My house;
he that speaks falsehood shall not suc-
ceed before My eyes”.

Truth, emes (aleph, mem, tof — and
its related aspects of honesty and ethics)
is the seal of G-d, inasmuch as aleph is
the first letter of the Hebrew alphabet,
mem is the middle letter (when the five
“final” letters are included in the num-
ber) and tof is the final letter, a refer-
ence to G-d Who is “First and Last”
(Shabbos 55a).

By conducting ourselves in a truthful
and honest manner, we thereby emulate
the attributes of G-d Himself.

000
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As we come ever closer to the end of
galuth (exile) and the advent of Mo-
shiach, we also come to a heightened
awareness and observance of the final
Commandment in the Torah, the 613th

Mitzvah: Writing a Sefer - Torah.
Throughout the ages, it was always
deemed a great zechus (merit) for the
individual or community that had a
new Sefer-Torah written. However, not
everyone has the financial means to
have a Torah Scroll written for him-
self / herself. For this reason, this par-
ticular Mitzvah has largely not been
fulfilled even by the most observant and
devout individuals.

Today, through the directives of our
revered Rebbe Shlita, every Jew and
Jewess can participate in the writing of
a new Sefer-Torah, by purchasing a
“letter” in one of the several Scrolls
presently being written for the sake of
Klal Yisroel. Although each individual
purchases only one letter, he or she
thereby becomes a partner in the writing
of the entire Torah-Scroll, together with
thousands of fellow Jews the world over.
Each Sefer-Torah contains over 300,000
letters.

There are, indeed, many facets and
meticulous details in the writing of a
Sefer-Torah. We shall focus, briefly,
upon the role of the Jewish woman in
the observance of this Mitzvah. At the
outset, however, it should be noted that
although in the realm of Halacha a
woman is not obligated to write a
Sefer-Torah, the participation of every
woman in the purchase of a “letter” is

® Rabbi Abraham Stone

a noble merit, as per the wishes of the
Rebbe Shlita.

The Rambam sets the Halachic rule
(Hilchoth Sefer Torah 7:1):

It is a positive Biblical commandment
for every Jew to write a Sefer-Torah
for himself, as is written (Devorim
31:19), “And now, write for yourselves
this Song” (referring to the “song” of
Haazinu). This means, write the entire
Torah which contains this “song”. Even
when one has inherited a Sefer-Torah
from his ancestors, it is still a Mitzvah
to write his own. If he himself writes
the Scroll, it is regarded as if he had
received it from Mt. Sinai. If, however,
he does not know how to write it, others
may write it for him. Anyone who cor-
rects a Sefer-Torah, even if it be only
one letter, it is as if he had written the
entire Torah (Talmud Minachoth 30a).

In this Halacha, Rambam does not
specify whether a woman is obligated
to have a Sefer-Torah written for her-
self. Shaagas-Aryeh, in his renowned
Responsa (35), analyzes this subject,
whether or not women are obligated in
the observance of this Mitzvah just as
men:

Although women are exempt from
the precept of Torah study (Kiddushin
34a), this does not bear upon the Mitz-
vah of writing a Sefer-Torah, inasmuch
as these are two separate and inde-
pendent Commandments.

Yet, Shaagas Aryeh notes, the Ram-
bam in his Sefer HaMitzvohs writes
(18), “We were duly commanded that
each individual write a Sefer Torah for

1
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himself”. At the conclusion of enu-
merating the 248 positive Command-
ments, Rambam lists the Mitzvohs from
which women are exempt, and he
writes — “As for Mitzvah 18, women
are not obligated”. Here, Shaagas-Aryeh
raises the question: On what does the
Rambam base this exemption? While
there may be some possible reasons for
exempting women, upon closer study
they don’t seem to be decisive.

Rabbenu Asher — Rosh — implies
that the main reason for writing a
Sefer-Torah is in order to study from
it. Hence, one might deduce, since
women are exempt from Torah-study,
they are also exempt from writing a
Torah.

Yet, ‘Shag”a points out, the rule is
that women do recite the Bircas Ha-
Torah (the daily morning benediction
of the Torah, in the Siddur), since they
are obligated to study all of the Mitz-
vohs which apply to them (Beth-Yosef,
Orach Chaim 47. HoRav, ibid: 10).
Now, one may argue, perhaps women
are exempt from writing a Torah since
they are exempt from many of the Com-
mandmens written therein. As we know,
women are exempt from all positive
Commandments which are limited to a
certain time factor, etc. But using this
reasoning, we should exempt everyone
from the Mitzvah of writing a Sefer-
Torah, since there are numerous Mitz-
vohs which are only applicable for a
Kohain; moreover, even an ordinary
Kohain is exempt from many Mitzvohs
which apply only to the Kohain Gadol
(the “High Priest”). And there are even
Commandments which apply to no one
else except the King! Obviously,
Shag”a asserts, we do not follow the
reasoning that someone who is exempt
from specific Commandments of the
Torah is exempt from the Mitzvah of
writing a Sefer Torah. The obligation

DI YIDDISHE HEIM

of each Jew to write a Sefer-Torah is
not contingent upon his obligation of
observing all the Mitzvohs. Therefore,
this is no reason to exempt women from
the Mitzvah of writing a Sefer-Torah.

Another possible reason for exempt-
ing women — which Shag”a refutes —
is the following Talmudic rule (Gittin
45b):

“A Sefer Torah, Tefillin or Mezuzah
which were written by any one of these
individuals — an apostate, a non-Jew, a
slave, a woman or a minor... are possul,
unfit for use, as is written (Devorim
11:18), “And you shall bind (the Tefil-
lin)... and you shall write”. Whoever is
obligated in the precept of “binding”, is
likewise fit for “writing”, but those
who are not obligated in the “binding”
are not fit for the “writing”. (By deduc-
tion it would seem that just as a woman
may not write a Torah-Scroll, so, too, is
she exempt from having one written for
her).

Shag”a, however, disproves this de-
duction: Let's take the case of Mezu-
zah. Women may not write a Mezuzah,
although they are certainly obligated to
observe the Mitzvah of Mezuzah (and
to have one posted on each doorpost of
their homes). As the Talmud states
(Berachoth 20b): “The Mitzvah of Me-
zuzah prolongs life. Certainly, just as
men need life, so do women too!” Thus,
the Halachic disqualification of a
woman from writing a Mezuzah is not
linked with her observance of the Mitz-
vah itself. She observes it by purchasing
a Mezuzah written by a competent
male. Similarly, although women are
Halachically not permitted to write a
Sefer-Torah, they may still carry the
obligation of having a Sefer-Torah
written for them. Thus — Shag”a con-
tends — the basis for the Rambam’s
ruling in exempting women in this case
is unclear.
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The Last Words

When the Sofer comes to the completion of writing a Sefer-
Torah, it is a time of great joy and merrymaking. It is then
customary to honor various individuals and cgwmunal‘ﬂeaq?r? to r
fill in the letters of the final three words - L'eyne Kol Yisroe
(*in front of the-eyes of all of Israel"). But how does a non-
Scribe write these letters? The Scribe makes an outline of each
lettery; leaving the inside blank, and each individual fills in
the blank spaces with a special quill and ink.

.especially the words 7p12 12°n1 three %°nn prn

tnrougnout tne ages,

(#160): There is an interesting Halacha that when the Sofer
completes the last words in the Scroll, he must see to it that ‘f:;‘
the last word is in the middle of the line (Talmud, Minachoth), 'h"(\:/)
Why? This—symbottcTute' eaches_us that we can never attain the 2o/
very end and completion of Torah, Indeed, the more we study, the

ye
more we realize how endless Torah is. In essence, then, we never éb

"finish" writing or studying Torah but, throughout life, we are
always in the "middle™ of study, acquiring more Torah wisdom with
each passing day,
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Birkei-Yosef refers to other Codifiers
who, like the Rambam, exempt women
from writing a Sefer-Torah. But he, too,
offers no reason for this exemption.
Minchat-Chinuch cites Alfasi who does
include a woman in the Mitzvah of
writing a Sefer-Torah (613).

A “Letter” In The Torah

When the Sofer is ready to complete
the writing of a Sefer-Torah, it is a
time of great joy and merrymaking. It
is then customary to honor various in-
dividuals and communal leaders to fill
in the letters of the final words —
especially the words L’eynei Kol Yisroel
(“in front of the eyes of all of Israel”).
But how does a non-Scribe write these
letters? The Scribe makes an outline of
each letter, leaving the inside blank, and
each individual fills in the blank spaces
with a special quill and ink.

It is self-understood that each letter
must be written with a deep sense of
purity and lishma, for the explicit sake
of writing a Sefer-Torah. As such, it is
not permissible to allow one who public-
ly desecrates the Shabbos, or other
individuals who are unfit for such a
sacred task, to fill in any letter (Respon-
sa Minchat Elazar 11:24). Likewise,
if a minor wrote even only one letter,
that letter is possul, invalid; the Sofer
must then erase it and write it over.
This only refers to the actual writing;
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but every single Jew and Jewess, young
and old, can — and should — purchase
a letter in a Sefer-Torah written to unite
all Jews.

Sefer Taamei Haminhagim, a volume
devoted to the reasons for the many
diverse customs of Jewish life, offers
deeper insight in several aspects of a
Sefer-Torah:

(#157): Why are there no vowels
in a Sefer-Torah:

The reason, according to Rabbenu
Bachye, is in order to enable the in-
dividual to express limitless elucidations
on each word and sentence. Without the
vowels, each word lends itself to nu-
merous pronunciations, interpretations
and teachings, as seen in the vast Torah
literature expounded by our great To-
rah luminaries throughout the ages.

(#£160): There is an interesting Ha-
lacha that when the Sofer completes the
last words in the Scroll, he must see to
it that the last word is in the middle of
the line (Talmud, Minachoth 30A. Also
Shulchan Aruch Yoreh Deah 272:4).
Why? To teach us that we can never
attain the very end and completion of
Torah. Indeed, the more we study, the
more we realize how endless Torah is.
In essence, then, we never “finish”
writing or studying Torah but, through-
out life, we are always in the “middle”
of study, acquiring more Torah wisdom
with each passing day.
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A "Letter®™ In The Torah
Today's "Sefer Torah Campaign®, as noted above, certainly
includes all women as well as men, The purchase of a "letter" and

the active participation in the writing of a Sefer-Torah eficits
areat merits and blessings for the individual, as underscored
in the Mishna (Avoth 2:1): "All your actions are !?§9T'P§§,!ﬂ,3 4 % (
Sefer® (lit, af "book"), Upon this the Arizal/comments: Each sin | ﬁﬂz
which ene commits, G-d forbid, is inscribed in a "Sefer Torah", ‘5712¥
Thus, through writing a new Sefer-Torah one is able to rectify

his or her previous wronédpings, thereby erasing the infquitous L
siate, §

In Ifight of this, we can better understand the meaning of
the verse - V'ATA, "and, now, write unto yourselves this song"
(which is the basis for the Mitzvah of writing a Sefer-Torah)., ] |
The question is raised, why is the Torah called gshirah, a "song"?" 1
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Respect For Torah J
Once the Torah is finished and brought to fﬁe Shule (or

elsewhere), there are various laws regarding the respect we must

show to the Torah-Scroll. As we all know, the Scroll is covered

with a mentele, and upon taking it out of the Ark on Shabbos,la / ﬁjﬁzQL
special Crown and/or silver holders are placed upon it. These -
"holders" usually have small bells upon them, What i{s the
significance of these "bells"?

Shaarei-Ephraim, a work dealing exclusively with the laws
of Torah reading, etc., gives the following reason (10:3):

When the Sefer-Torah is taken out of the Ark, everyone in
the Shule is obligated to rise, and to remain standing until it
reaches its place (on the Bimah) or until one no longer sees it.
Some opine that it is incumbent to rise as soon as one hears the
sound of carrying the Torah, although he/she may not actually
see t,o

For this reason it is customary to hang bells upon the
"holders™ of the Sefer-Torah, whose tinkling sound will let the
congregants know that the Torah has been taken out, amd—wiiHao
immediately rise in its honor,

Magen-Avraham, and Shulchan-Aruch HoRav state that although
it is forbidden to make any musical sounds on Shabbos, the use

¢ ClN-

of these "bells" is permitted, as it is done: A) Unintentionally

(the bells sound by themselves); b) It is not really a musical

sound: ¢) It is done for the sake of a Mitzvaho/bﬁﬂ<ff‘C*ﬁ4”W4$33£37.
The Sefer Zichron Yerusholayim writes that these Sefer-Torah

bells are reminiscent of the bells attached to the High Priest's

robe (Shmos 28:35), The Torah states that when these bells were

sounded, they indicated to the congregation that he was entering

the Sanctuary to perform his sacred duties*
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